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dwarf, and by his three strides, as Tri-Vikrama, delivers
the earth from the demon Bali. Next comes Parasurama,
followed by the two great figures of Rama, whose foe was
Ravana, and Krishna, who destroyed Karnsa. To the other
two names, generally included among the ten avataras,
Buddha, and Kalki, who is still_ to come, it is doubtful if
there are any references in the Alvars.
In addition to these stories which are common to all
India—and those of Rama and Krishna have of course been
elaborated in the fullest detail in popular story and imagina-
tion—there are stories connected with particular manifesta-
tions of Vishnu or of one or other of his avataras at various
local shrines. The different names by which he is known
suggest different attributes; for instance, Ranganatha of
gnrsngam is the Lord of the World-Stage, in the all-
embracing repose that precedes creation; while Varadaraja-
svarni of Kanchi is the Giver of Boons. Many of the
poems of the Alvars are in praise of particular shrines and
images, and in the selection here given, the groves
and pools and streams in the immediate neighbourhood
of such temples as that of Venkatesvara at Tirupati
are the subject of loving description. For the ordinary
worshipper the image undoubtedly recalled God to memory
and stimulated emotion; but the exact relation of the
local deity to Vishnu is not always easy to understand.1
In images the divine life needs to be induced, in the
prdnapratisthd ceremony, by means of mantras. Once life
is induced there is a god in the image who is to it as
the soul is to the body, and who by his loving devotees is
roused from slumber and bathed and fed. In the life of
Ramanuja there are two incidents which are of special
interest as vividly illustrating the reality of life in each
image. In early days the temple at Tirupati appears to
haye been Bhagavata, and the image there combines the
1 Vishnu exists in five modes : (i) Images and the like are Archa ;•
(ii) incarnations are Vibhava \ (iii) his fourfold manifestations are
Vyuha,; (iv) the internal controller is Antaryamin ; (v) the supreme
Vasudeva is Para.
By worshipping each of the former embodiments the votary becomes
fit to practise the worship of each of the latter.

